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Objectives

At the end of this unit, you wll

Be aware of the following

Fam |y, kin-based nature of Central/ South
Central Europe (SCE) society

Hi storical |ack of educated clergy for Miuslim
and Ot hodox SCE peopl es

Governnent efforts to underm ne church
i nfl uence under Tito's Federal Republic

Croatia's cultural and religious links to
west ern Europe through politics, education,
econom ¢ and Roman Catholic ties

| mportance of nonasteries as guards of Serb
literature, culture, and art

Sel ect SCE | ocations of religious inportance

ldentify

Zadr uga

Ar chbi shop St epi nac, Pope John Paul |
St. Sava Nemanjich, Patriarch Pavle
Bogom |, Bosni ak, Counter-Reformation
Medj ugorj e

Realize

H gh degree of organi zation practiced by the
Roman Cat holic Church in SCE

| npact of World War Il atrocities continue to
t oday

Synbolic i npact of Pope John Paul I1's Apri
1997 visit to Sarajevo

World War 11 persecution of Othodox and Roman
Catholic priests

Long-standing credibility instilled on Serb
Orthodoxy by current state of religioninlife
of SCE peopl es
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Central /South Central Europe (SCE) “sits at a
crossroads, a neeting place of East and West, |slam and
Christianity, Othodoxy and Roman Cat holicism”

-- Jeffrey Jappinga, “Refornmed Croats at the
Crossroads.” Perspectives, Aug/Sep 1994, p. 13.

My father “tried to do everything possible to
attract people to Islam but it was very difficult
under the circunstances of comrunism  Comruni sm
poi soned t he people.”

-- Iman Senad Agic, “A Bosnian Mislim speaks out,”
Christian Century, 2-9 Aug 1995, p. 745.

Events in SCE--and Bosnia and Herzegovi na
particul arly--denonstrate the accuracy of Harvard
prof essor Samuel Huntington’s assertion,

“I'n coping wth identity
crisis, what counts for people are
bl ood and belief, faith and famly.
People rally to those with simlar
ancestry, religion, |anguage,
val ues and institutions and
di stance thensel ves fromthose with
different ones.” (The C ash of
Cvilizations and the Renaki ng of
Wrld Oder, p. 126).

This unit surveys the religious history of the
peopl es of Bosnia and Herzegovina. It treats
perspectives hel pful in understanding religion in SCE--
Roman Cat holic, Othodox, I|Islamand thought/practice of
ot her groups. The conclusion | ooks at the overal
i npact and influence of religion on current day-to-day
life.
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1. Underlying perspectives

a. Family-based nature of religion Throughout
much of SCE, especially in isolated nountai nous
regi ons, the zadruga (zhahd-roo-geh), a kin-based
corporate group, was historically the traditiona

framework for hol ding society together. In rural
Bal kan areas, the zadruga persisted until well after
Wrld War 11. It maintained cultural integrity of

peopl es living under centuries of foreign dom nation.

“Rel i gious practices centered on the individual
zadruga and not on the parish church.” (L. of C
Country Study--Yugoslavia, p. 98). Religious thought
and practice was primarily a famly affair. Cdan well-
bei ng and survival was its aim Doctrinal orthodoxy
received mnor attention. Linkage to broader church

organi zati on was optional. Folk superstitions and
world views intertwined with traditional faith
practice. 1In part, such a religious worldview endures

to this day in many rural areas.

b. Lack of educated clergy church hierarchies
often viewed SCE as a frontier. Sophisticated, highly
educated clergy were not the normfor the region,
Croatia and Sl oveni a being the exceptions.

Patriarchal zadruga | eaders--
| acki ng formal education--becane
heads of | ocal clan-based religi ous
bodi es. Under Communi st rul e,
training for Orthodox priests
becane especially difficult. As a
result, church | eaders easily
becane captives to ethnic and
national i stic passions at the
expense of honoring their historic
religious practice.

c. Communist impact Early on in Tito's regine, the
governnment nmade efforts to curtail church influence.
Speci al gover nnent - sponsor ed weekend activities and
entertai nment conpeted with church attendance.
Rel i gi ous beliefs--and those who practiced them-were
ridiculed in schools.
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“Church-state relations in the postwar period were
often tense when the governnent attenpted to reduce
church influence. From 1945 to the early 1950s, the
authorities carried out antichurch canpai gns that
i nprisoned, tortured, and killed many nenbers of the
clergy. The governnent subsequently established a
general policy of rapprochenent, but until the 1980s
the state still exerted pressure on many religious
communi ties. Yugoslavs who openly practiced a
religious faith often were limted to | ow paying, |ow
status jobs. ..

Political liberalization in
the I ate 1980s brought
Yugosl avia’s religious conmunities
a |l evel of freedom unprecedented
in the post-war period. The
spring of 1990 marked the
begi nning of a religious revival
t hroughout the country.” (L. of C

Country Study--Yugosl avia, pp.
107, 108).

2. Roman Catholic Practice

a. Impact Dating back to Roman rule and
m ssi onary influence, the Roman Catholic Church was and
remai ns the nost highly organi zed religious community.

Due in part to being an exception to the
“uneducated clergy” policy, Catholic influence served
“as a powerful agent for the creation and preservation
of Croatian nationalisnf (L. of C. Country Study--
Yugosl avia). One of these Catholic clergy, Bishop
Josip Strossmayer (b. @1815, d. 1905), inspired
refined thought and culture throughout Croatia and
within the Southern Slavs. Faith, romantic idealism
the creation of the Yugoslav Acadeny of Art and
Sci ence, and steps taken to reconcile the Catholic and
Ot hodox churches were a few of his achi evenents.
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Inits commtnment to spread
faith to the frontiers of
Catholicism [as el sewhere in
Europe,] a very well-educated clergy
put the Croatian |anguage into
witing and used it in pastoral work
fromthe tine of the Counter-

Ref ormati on. Roman Cat holi ci sm

provi ded Croatia with a religious and
cultural link--[Talong with science,
politics, comrerce, education and
judicial connections]--to western

Eur ope, and provided continuity
during periods of Venetian, OQtonman,
and Austro-Hungarian rule.”

b. Clouded history in the eyes of sonme Serb
peopl es, the “down side” of Catholic practice,
particularly in Croatia, sees inpassioned believers who
allow their “social and religious zeal to go well
beyond t he bounds of Roman Catholic doctrine. Like
their Orthodox and Muslimcounterparts, they have
engaged in varying degrees of persecution and forced
conversion when the political climte was in their
favor” (Harms, p. 3). Especially controversial are
Serb accusations linking sone Catholics with the Ustase
during the years of Nazi occupation.

“The atrocities of Wrld War Il are still very
much an issue between Serbs and Croats. Particularly
at the center of focus is the | ate archbi shop of
Zagreb, Al ojzije Stepinac (ah-1oy-zee-yeh stehp-ee-
nahts).” (Harms, pp. 3,4).

c. Archbishop Stepinac seeing Catholic and
Orthodox ways of life as nationalistic props,
irreconcilable with Yugoslav nationalism Tito
abol i shed religious education, pronoted atheism
suppressed religious houses and confiscated Church

property.

In the fall of 1945, Zagreb’s Catholic Archbi shop
Al oj zije Stepinac, voiced opposition to Tito' s practice
of contending with Catholic practice. In a 20 Cct 1945
open pastoral letter, Stepinac al so described the 273
clergy killed since the Partisan takeover, the 169
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i npri soned and another 89 still mssing and presuned
dead.

In Cctober 1998, Pope John Paul 11 beatified
Cardi nal Stepinac for his spiritual |eadership and
heroic fortitude shown during World War |1 and after.

Beatification is a major step in elevation to
sai nt hood.

Tito advocat ed an i ndependent
Croatian Catholic Church with no
ties to Rome. Archbishop Stepinac
refused acknow edgnent of this
i ndependent Croatian Catholic
Church. Tito then inprisoned the
Ar chbi shop under fabricated war
crimes accusati ons.
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Seeki ng the Churches’ help for donestic and
international problens, Tito rel eased Stepinac from
jail in 1951. Exiled to his birthplace, Archbishop
St epi nac was nmade Cardi nal by Pope Pius Xl in 1952,
causing Tito to break diplomatic ties with the Pope,
Pius XII. The archbishop died in 1960. (See Stuart
Mews, Religion in Politics, p. 326 and Marcus Tanner,
Croatia--A Nation Forged in War, pp. 155-157).

d. Papal visit on 13 April 1997, Pope John Paul ||
cel ebrated a historic nass before 35,000 participants
at Sarajevo’'s Kosovo stadium Prior to the mass, he
met with representatives fromBosnia s Othodox,
Muslim and Jew sh conmunities, offering a nmessage of
reconciliation.
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I n encouragi ng the various
bodi es to continue pursuing dial ogue
toget her, the Pope said, “For the
edifice of peace to be solid, against
t he background of so nmuch bl ood and
hatred, it will have to build on the
courage of forgiveness.” (Celestine
Bohl en, “35,000 Attend a Papal Mass
in Stadium” New York Tines, 14 April
1997, p. Al).

3. Orthodoxy

a. Early roots 1n common with Roman Catholic
practice, Orthodoxy traces its beginnings to Pentecost,
when the Holy Spirit descended upon early church
apostles. Enperor Constantine legalized Christianity
t hroughout the enpire in 313 A.D. In 330, he noved the
capital of the enpire to Constantinople. This city
continues to be the official center of Othodoxy.

In the 9th century, the Slavs
of Moravi a underwent conversion by
Greek mssionaries St. Cyril and St.
Met hodi us. Successful m ssion
efforts to Bulgaria, Serbia and
Russi a soon fol | owed.

In 1054 A.D., the Eastern (Orthodox) and Wstern
(Roman Catholic) divided, due in part to accepting
| eadership from subm ssion to the Pope in Rone or
Patriarch in Constantinople. As nentioned earlier in
Unit 2 (Historical Overview), societal and political
factors, as nmuch as doctrinal belief, contributed to
the division of the church into the Roman and Ot hodox
branches in 1054. Catholics followed | eadership from
Rone (the pope).

The Orthodox drew from Constantine’s fourth
century establishnent of Constantinople as a major
seat of church governnent, and tended to allow for
national |ines of church authority. Both Othodoxy
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and Roman Catholic practitioners saw thensel ves as
being in continuity with early church apostles.

b. St. Sava Nemanjac Serbian Ot hodoxy
officially begins with its founding by St. Sava,
brother of the first king of Serbia, in the 12th
century. After Crusaders captured Constantinople, Sava
establi shed a separate Serbian church within the
Orthodox Eastern tradition. St. Sava coined the slogan
“Only Unity Saves the Serbs” (Sanb Sl oga Srbina
Spasava) synbolized by the cross surrounded by four
Cyrillic S s.

c. Interwar Period. According to Christopher
Cviic, for over 21 years an Eastern European
correspondent for The Econonmi st, Croatia gained a short
i ved aut ononpus status within Yugoslavia in 1939.

Many of the Serb mnority within Croatia supported
establ i shnment of this new status--though Serbs in
Serbia proper rejected it. The Serbian Othodox Church
hi erarchy, in keeping with her practice of refusing to
all ow the Roman Cat holic Church equal standing with
Serbian Orthodoxy--Ilikew se rejected Croati an aut onony
proposals (See “Croatia’s Violent Birth,” p. 371).

Monast eri es becane
repositories of Serbian
literature, culture and art. In
nonasteries “the identity of the
Ser bi an nati on has been forged,
nurtured and zeal ously guarded.
The struggle by the Serbs over the
centuries to survive foreign
occupation...is intimately bound
up with the Iife of the church.”
(Chris Hedges, “If the wall Coul d
Speak, Serb Epic Wuld Unfold,”
New York Tines, 10 Nov 1997, p.
Ad) .

96



Unit 3: Religious History

d. World War Il persecution “The brutal
religious persecution of Orthodox priests in Wrld Wr
|1 enhanced the church’s popul ar standi ng throughout
Serbia.” (L. of C. Country Study--Yugoslavia, pp. 110,
111). Under the Nazi regine, bishops and netropolitans
(Orthodox | eaders of provinces) were incarcerated.
Those who were free had their novenments nonitored.

According to Andras Ri edl mayer of Harvard
University, wthin Serbia fornmer royal Yugoslavian,
Ceneral Ml an Nedich, practiced a simlar canpai gn of
persecution. He “operated concentration canps for
Jews, non-Serbs, and his Serb political opponents...The
first experinments in mass executions of canp inmates by
poi son gas were carried out in Serbia, which becane the
first Nazi satellite in occupied Europe to declare
itself “Judenrein” (“cleansed” of Jews). (“A Brief
Hi story of Bosni a-Herzegovina,” p. 4).

Cermany created the puppet |ndependent State of
Croatia (Nezavi sna Drzava Hrvatska--NDH) under Ante
Pavel i c (ahn-teh pahv-ehl-leets). Though information
sources during this period may rely too heavily on
pr opaganda espoused by one side or the other, the
Li brary of Congress Country Study reports Pavelic’'s
“Ustase stormtroopers began elimnating...Serbs, Jews,
and Gypsies in the NDH through forced religious
conversion, deportation, and extrene violence. The NDH
was backed enthusiastically by sone Croatian Catholic
clergy, including the archbi shop of Sarajevo; sone
Franci scan priests enlisted in the Ustase and
participated in massacres. The archbi shop of Zagreb,

Al oj zije Stepinac, publicly wel coned and appeared with
Pavelic while privately protesting NDH atrocities.

Many Catholic priests, however, condemmed the viol ence
and hel ped Orthodox Serbs to practice their religion in
secret.” (L. of C. Country Study--Yugoslavia, pp. 37-
39). Up to one quarter of Othodox churches and
nmonasteri es were destroyed.
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e. Clouded history

The “down side” of Serbian
Ot hodox history sees clergy who
| ack “the educational standards
required for Catholic clergy.
During tinmes of persecution,
Orthodox clergy positions have often
been filled by untrained | ay
| eaders. This, conbined with its
penchant toward nationalism has
resulted in a church in which
doctrine, tradition, and | egend are
virtual Iy indistingui shable.”
(Harnms, p. 5).

Some within the Serbian Othodox Church
col | aborated with the Nazis, with sone priests
supporting persecution of Jewish citizens. According
to Philip Cohen, an August 1941 “Appeal to the Serbian
Nation” called for loyalty to the occupying Nazis. The
first three signatories were bishops of the Serbian
Ot hodox Church. Some Orthodox priests publicly
bl essed government sponsored anti-Semtic rallies. (See
“Hol ocaust History M sappropriated,” Mdstream Nov.
1992, p. 18).

Many Serbian Othodox priests, while |acking
credibility as spiritual advisers, did share both good
and bad tines with their parishioners. They becane
chanpi ons of nationalismand political action.

f. Current realities To nany Serbian peopl es, the
Orthodox Church is presently an ideol ogical and
spiritual bulwark in the m dst of econom c and
political collapse.
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After the fall of the
Comruni st state, the fusion of
“nation, self and religion”--so
present in the Orthodox faith--
hel ped trigger the present
conflict. Sonme church | eaders
went so far as to denounce Serbi an
Presi dent Sl obodan M| osevic for
“betrayi ng the Serbian people” by
signing the Dayton peace accord.
(See “In Nationalist Droves, Serbs
at Worship” by Chris Hedges, New
York Tines, 10 March 1997).

Al though little apparent persecution currently
exists wwthin the Serbian Jewi sh comunity, anti-
Semtic expressions still surface within sonme Serbian
Ot hodox Church publications (see Cohen, p. 19).

I n Septenber 1995, 12 Orthodox | eaders net on the
Greek island of Patnps and issued a statenent
condemmi ng “nationalist fanaticisni in the nane of the
Church. As outlined in the neeting s published
statenment, such fanaticism*®“leads to division and
hatred and to the repression of the ‘sacred rights of
freedomand dignity’ of mnorities everywhere.”
Patriarch Pavle, who heads the Serbian Othodox Church,
signed the declaration. (See “Orthodox |eaders reject
‘nationalist fanaticismi” in Christian Century, 18 Cct
1995, p. 956).

4. Islam

a. Bogomil lineage <“The heretical Bogonil (boh-
goh-neel) faith played an inportant early role in
Bosnian politics. Ban Kulin (bahn koo-leen, 1180-1204)
and ot her nobles struggled to broaden Bosni an aut onony,
rejected the Catholic and Othodox faiths, and enbraced
Bogom lism a dualistic offshoot of Christianity. The
Bogom I's enraged the papacy, and the Catholic kings of
Hungary persecuted themto exterm nate the heresy and
secure Hungarian rule over Bosnia. Kulin recanted his
conversion under torture, but the Bogom | faith
survived crusades, civil war, and...propaganda.” (L. of

C. Country Study--Yugoslavia, p. 23).
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Wth the arrival of the Gttomans in the 15th
century, many Othodox and Roman Cat holics fled Bosni a.
Bogom | nobl es, however, converted to Islam thus
retaining |land and feudal privileges.

b. Bosniaks (Bosni an Misl i ns)

Hi storically, Bosniaks (Bosnian
Muslinms) were unique wthin the
Musl i m community of Europe. They
are identified not by |anguage or
ethnicity, but by religious nane.

Wthin the Bal kans, Muslins “were not new
settlers, but Serbs and Croats who accepted the Islamc
religion and kept their Slavic surnanes.

Conversion to Islamwas far nore comon in the
t owns, though the countrysi de saw the enmergence of a
cl ass of feudal Muslimlandowners who | orded over both
Christian and Muslimserfs into the 19th century”
(Gawych, p. 81). Oten Bosni aks becane the “people in
the mddle,” not aligning thenselves rigorously with
one political faction or another.

c. Unification efforts “in 1930 Yugosl avi a’ s
separate Muslimgroups united under the authority of a
single ulama, the Rais-ul U ama (rah-ess uhl uhl-ah-
mah), who enforced Islamc religious and | egal dogma
and managed the affairs of the Islamc community.
Headquartered in Sarajevo, Yugoslavia s Islamc
communi ty included about 3,000 religious | eaders and
3,000 nosques in the 1980s.” (L. of C. Country Study--

Yugosl avia, p. 112).

d. Post World War Il status <“Relations of the
postwar conmuni st governnment with the Islamc comunity
were |l ess troubled than those with the Othodox or
Roman Cat holic churches. Yugoslavia' s Islamc |eaders
generally had kept a low profile during World VWar 1|1,
al t hough the authorities condemmed the nufti of Zagreb
to death for allegedly inciting Muslins to nurder
Serbs. In the 1960s and 1970s, Tito used Yugoslavia's
I slam c community to maintain friendly relations with
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oi | - produci ng Arab countries because Yugosl avi a needed
access to inexpensive oil.” (L. of C. Country Study--

Yugosl avia, p. 112).

e. Current realities buring
the latest conflict, churches and
nmosques were often the first
targets to be conpletely destroyed
in villages and towns. Objects of
religious art and significance
woul d be piled in heaps in the
m ddl e of nobsques and churches- -

t hen desecrated by eneny forces--
and be left in shelled out
sanctuaries to cause distress for
the faithful.

Reports from | FOR Anerican sol diers indicate many
of the nosques decimated during the civil war are
currently being rebuilt, often with funding from
weal t hy Muslimoil producing states.

5. Other Faiths

a. Protestant “During the Protestant Refornmation,
a nunber of Protestant conmunities arose in regions now
included in [the former] Yugoslavia. Many initial
Protestant conversions were later reversed in the
Counterreformation, especially in Slovenia and Croati a.

The nost not abl e exceptions
were the Cal vinist communities of
Voj vodi na (voy-voh-dee-nah). The
surviving Cal vini st Reforned Church
i n Vojvodi na was nostly Hungari an
i n menbership...
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In the twentieth century, nunerous Protestant
faiths, including newer groups such as the Sevent h- Day
Adventists and Jehovah’s Wtnesses, also found a
foothold...” (L. of C Country Study--Yugoslavia, p.
113).

b. Jewish “mMch of Yugoslavia' s prewar Jew sh
comunity was destroyed in the Hol ocaust, and nany of
the survivors emgrated to Israel after 1948.

Yugosl avia’s 1931 census recorded a Jew sh popul ation
of 68,405. By contrast only 6,835 persons identified

t hensel ves as Jews by nationality in the census of
1948, and in 1981 the nunber of Jews had shrunk to
5,638. The remaining Jew sh coommunity was organi zed
into twenty-nine communes affiliated wth the Bel grade-
based Federation of Jew sh Conmunities of Yugoslavia.”
(L. of C. Country Study--Yugoslavia, p. 113).

In a 7 Cct 1991 “Appeal to Qur Jewi sh Brothers and
Sisters,” the Council of the Jewi sh Conmunity in Zagreb
outlined the indignities of the recent conflict
inflicted upon all Croatian citizens. |In addition, the
appeal expressed “fullest support to the efforts and
decl ared policy of the Governnent of the Republic of
Croatia of building a new and denocratic society in
whi ch human, political, civil, national and religious
rights of every citizen and group wll be protected”
(Nenad Porgas, Council of the Jewish Community in
Zagr eb) .

6. RElIgIOn In Life Descriptions vary as to the how
religion inpacts the daily |lives of Bal kan peopl es.
The Library of Congress Country Study--Yugosl avi a,
gives the follow ng picture.

“Rel igious belief declined significantly in
Yugosl avia after World War 11, but the drop was not
uni form t hroughout the country. In the censuses of
1921 and 1948, religious believers accounted for over
99 percent of the population. Secul arization foll owed
cl osely the postwar governnent prograns of
noder ni zat i on, urbani zation, and vigorous antireligious
propaganda. A 1964 survey (Yugoslavia s |ast
nati onw de study of religion through 1990) descri bed
70. 3 percent of Yugoslavs as religious believers.
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The areas with the hi ghest percentage of religious
bel i evers were Kosovo (91 percent of the popul ation)
and Bosni a and Herzegovina (83.8 percent); those with
the | owest were Slovenia (65.4 percent), Serbia (63.7
percent), and Croatia (63.6 percent).

Al t hough hard figures were not
available, in the late 1980s signs
i ndi cated a resurgence of religious
belief, especially anobng young
people.” (p. 108)

Anecdotal information is often |less than
ent husi astic concerning the depth of religious thought
and practice. 1In an article entitled “Bosnia’ s Last
Best Hope,” Scott Anderson describes the religion of
three close friends who live in Sarajevo. In their
early 20s, each one endured the ravages of the recent
civil war.

“All consider thensel ves noderately
religious...but it is areligiosity that doesn’t
require nmuch heavy lifting: no proscriptions agai nst
snoki ng or drinking or dating, no thought to praying
five times a day or going to church on Sunday or
argui ng the righteousness of one’'s faith over another.”

(New York Tines Magazine, 8 Sep 1996, p. 49).

Theol ogi an Paul Mjzes, in his “Travels in the
Bal kans: In Croatia, neither war nor peace,” describes
a conversation he had wwth a Croatian traveler with
whom he shared a train conpartnment. Again, this
anecdotal account points to the nomnal faith practice-
-whet her Serbi an Orthodox, Roman Catholic or Muslim-
within the region. M. Mjzes’ acquai ntance on the
train was a Catholic, a good friend of his neighbor who
was a priest. Yet...“he hinself has no reason to
attend church since he is a good man...ironically and
tragically, he wears his decidedly vague Roman Catholic
identity as a badge of loyalty for which, curiously, he
is wlling both to kill and to die.” (Christian
Century, 15-22 Jun 1994, p. 609).
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What ever the religious persuasion or depth of
belief in this war torn region, the challenge for faith

is an imense one. “lnmaging a new future neans
entering a healing process for an entire popul ation.
Gief over the dead in this war will itself require a

lifetime of therapy.” (Conmm ssion of Churches on
International Affairs, Tragedy in Bosnia, p. 48).

“Remain calmduring a crisis.”
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Appendix: Locations of Religious
Importance

1. Sarajevo (sah-rah-yeh-voh) Before the current
conflict, honme of the highest authority of the SCE
Muslim community (the Suprene Assenbly). The ngjor
Eur opean I sl am c school of theology is also | ocated
her e.

2. Skopje (skop-yeh) A group of Mislimschol ars who
assi st the Reis-uh-ulama (suprene Bal kan Islam c
religious leader) is located in this city.

3. Medjugorje (nehd-yoo-gohr-yeh) MIlions of
Roman Catholic pilgrinms visit this town, where four
young villagers claimto have daily visits fromthe
Virgin Mary since 1981. At 1840 hours each day she
appears with nessages for the world.

The Parish Church of St. James is the gathering
point for pilgrins. Apparitions occur usually on
Monday and Friday. According to the Lonely Planet’s
Eastern Europe on a Shoestring gui de, Medjugorje is
“flush with tour buses, duty free shops, souvenir
stands, car rental offices, travel agencies, furnished
apartnments, restaurants, traffic janms and shiny
Mer cedes taxis” (p. 838).

Medj ugorje is 20 km sout h-south west of Mbstar

4. Kosovo (koh-soh-voh) The core of the nedieval
Serbi an kingdom site of the Battle of Kosovo on 28
June 1389. The actual site of the battlefield is 5 km
west - sout hwest of Pristina along H ghway 9.

The church office for Serbian Patriarch Pavle is
| ocated in Pec (pehtz), a city in the Kosovo region.
Patriarch Pavle wites that Kosovo must be protected
“for its spiritual, national and cultural significance
for the Serbian people; it is what Jerusalemis for the
Jew sh people.” (Janice Brown, “Saving a Nation,”
Christian Century, 4 Nov 1992, p. 989).
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Vocabulary List: Religious History

Bogomll (boh-goh-neel) Early Slavic religious practice which
borrowed thenmes form Christianity and G eek phil osophi cal
t hought. Deened heretical by church authorities, the
Bogom I's, though | andowners and community | eaders, were
persecuted. Wen the Otomans cane, many Bogom |s converted
to Islam

Medjugorje (nmehd-yoo- gohr-yeh) Village, southwest of Mstar,
where since 1981, villagers claimdaily visits fromthe
Virgin Mary.

Patriarch Pavle current head of the Serbian Othodox Church.

Pope John Paul Il current Pope who nmade a historic Sarajevo
visit in 1997. In celebrating mass for sone 35, 000
participants, the Pope offered a nmessage of reconciliation
to the fractured ethnic factions of the fornmer Yugosl avi a.

St. Sava Nemanjac Founder of the Serbian Orthodox Church in
the 12th century. He coined the slogan, “Only Unity Saves
the Serbs.”

Stepinac, Archbishop < oatian Roman Catholic |eader who
refused to acknowl edge Tito's Croatian Catholic Church.
St epi nac was thrown in prison, freed, nmade a Cardi nal by
Pope Pius XIl, and died in 1960, never fully reconciled with
t he Communi st gover nnent.

Zadruga (zhahd-roo-geh) Kin-based corporate group, often
patriarchal, which is the traditional framework for hol ding
society together in rural SCE areas. Many generations
live together in what appears as a clan organization.
Property, land and machi nery belong to the group, not
i ndi vi dual s.
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Review Quiz: Religious History

Part 1--Multiple Choice piace the letter
of the nbst correct answer in the bl ank
provi ded.

1. Hi storically religious practice in SCE centered on the
a. local church
b. zadruga.
c. Pope living in Rone.

2 The SCE country historically possessing the nost

highly educated clergy is

a. Bosnia and Herzegovi na.
b. Macedoni a.
c. Croatia.

3. Due to | ack of educated clergy, church | eaders often
a. sought deeper ties to their historic religious practice.
b. were nore tolerant of differing points of view
C. becane captives to ethnic and nationalistic passions.

4. In Croatia, historically Roman Catholic influence
a. served as an agent to create and preserve strong culture
and nationalism
b. net hard tinmes and nade few inroads.
c. was only nomnally felt.

5. Serbian mstrust of Catholic hierarchy stens

a. in part, fromhistorical alliance by sonme nenbers with
the Ustashe in WVII.

b. alnost totally fromdoctrinal disputes.

c. partly from suspicion of anything originating in Italy.
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6. Early on in the Tito reginme, Archbishop Stepinac of

a. suggested formation of an i ndependent Croatian Catholic
Chur ch

b. fully supported Tito's governnent and policies.

c. refused to recognize a Croatian Catholic Church which
was i ndependent from Rone.

7. Pope John Paul 11's visit to Sarajevo enphasi zed
a. eye for an eye, tooth for a tooth reprisals.
b. reconciliation and forgiveness.
C. revenge.

< Both Orthodox and Roman Catholic Christianity
a. trace beginnings to Pentecost and the early church.
b. share a common official center of practice--Rone.
c. are so simlar, linguists need little understandi ng of
their thoughts and practice.

9. The official center for many Orthodox groups is
a. Rone.
b. Peoria.
c. Constantinople.

10. What event pronpted St. Sava's foundi ng of the

Serbian Orthodox church in the 12th century?

a. Otoman invaders captured Bel grade

b. Crusaders captured Constantinople

c. D sagreenents with Magyar (Hungarian) nobl es over
| anguage in church liturgy

11. are the repositories of Serbian
literature, culture, and art.

a. State-run nuseuns
b. Colleges and universities
c. Monasteries
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12. The brutal persecution of Serbian Othodox priests

during WAN I

a. proved the adage, "You can't fight fire with fire."

b. enhanced and strengthened the church's popul ar standi ng
t hr oughout Ser bi a.

c. caused Serbian peoples to abandon their faith.

13. VWhat best describes historic Serbian Othodox faith

and practice?

a. Doctrine, tradition, and | egend are practically
i ndi sti ngui shabl e.

b. Doctrine is well defined and precisely observed.

c. Othodox priests rigorously separate historical
tradition from nedi eval | egend.

14. For many Serb peoples, during the present econom c,

political and mlitary collapse, the Othodox Church is seen as

a. an outdated, out of touch, antiquated institution.

b. an ideological and spiritual bul wark.

c. having little inpact on the realities of the present
crisis.

5. At the Sept. 1995 neeting of Orthodox Church | eaders

at Patnpbs, where nationalist fanaticismin the nane of the church
was condemmed, Patriarch Pavle of the Serbian Othodox Church

a. refused to sign the statenent.
b. protested the gathering and wasn't there.
c. signed the declaration.

16. VWhen the Otonans arrived in Bosnia in the 15th

century, many Bogom | nobl es

a. converted to Islam retaining their |and and feudal
privil eges.

b. fled Bosni a.

c. fought against the Gtomans at the Battle of Skopje.

17. Headquarters of the Bosnian Islamc community is

a. Sarajevo
b. Banja Luka.
c. Tuzla.
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18. During the nost recent Bal kan conflict, what

structures were often the first targets?

a. Gty halls
b. Roman Catholic Churches and |slam c Msques
c. Fire departnents

19. The site of a WNI death canp, where both Serbs and

Croats claimatrocities were done to them is

a Banj a Luka.
b. Brcko.
c. Jasenovac.

20, A shrine for many Roman Catholic pilgrins is the town
of

a. Rijeka.

b. Banja Luka.

c. Medjugorje.
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Part 2--True/False pPlace a T or an Fin
t he bl ank provi ded.

. The zadruga (ki n-based corporate group) continued well
after WNI1 in SCE

2. Fol k superstitions and world views often interfere
with traditional SCE faith practice.

3. Early in Tito's regine, the governnment made strong
efforts to bol ster and support church and nosque
practice.

4. O religious bodies, the Roman Catholic Church was and

is the nost highly organized religious community
t hr oughout SCE

5. The atrocities of WNWI no | onger inpact Serb and
Croat relations.

6. Sl obodan M | osevic coined the slogan "Only Unity Saves
the Serbs."

7. During VNI, many Catholic priests condemed viol ence

agai nst Orthodox Serbs, and hel ped Ot hodox nmenbers
practice their faith in secret.

8. Hi storically, Othodox priests shared both good and
bad times with their parishioners.

9. Bosnian Muslins are identified by |anguage and
ethnicity.

10. Bosniak is the current, rather w dely approved term

used to descri be Bosnian Musli ns.
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“Sone people call these the ‘five B s’. The first one is--be
honest. Tell the truth, do what is right. The rewards are nmany,
though it won't always be the easy thing to do. Be decisive.
Consi der the facts, weigh the consequences, check that inner
conpass, and then make a decision. Don't be w shy-washy, but
don’t be afraid to listen to criticism Be upbeat. Enthusiasm
is infectious, and doesn’t cost a penny and it pays huge
di vi dends when tinmes are challenging. Be a team player. Know
your position and play it well. It conveys to sports--it conveys
tolife--and it conveys to a career in the service. Help those
around you to be better at what they do. Don’t be afraid to tel
the rest of the teamwhen it is steering the wong course.
Finally, be commtted. Be commtted to being the very best
person that you can be.”

Chi ef of Naval Operations, Admral Jay L. Johnson, remarks at the
U.S. Naval Acadeny, 31 July 1997
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